Professor Gholamreza Aavani

The Theo-Poetics of Divine Unity (tawhid) in the
Mathnawi of Rumi

In this lecture, | examine the teachings of the renowned Sufi thinker Jalal
al-Din RUmT (d. 1273) and argue that Rumi presents a view of tawhid in which
one truly knows the meaning of Divine Unity only after undergoing spiritual
training and self-cultivation which culminates in the state of the annihilation
of the carnal ego in God (fand’). Rimi refers to a verse in the Quran according
to which most of believers do not believe in God but they associate other gods
with Him (Q12:106). This means that there are two kinds of idolatry, hidden and
manifest. | then demonstrate how through stories and parables Rimt’s shows
us all the varieties of hidden idolatry in the soul and how it should be cured.

According to RUmi, one becomes a sculptor of idols when one is intoxicated with
the phenomenal forms, and he describes this point by comparing to the case of
the individual who sees the foam (phenomenal existence) and not the sea or of
onewho beholdsthe wavesbutis notaware that they are outward manifestations
and determinations of the ocean of being. In another allegory Mawlana, taking
the sunlight as the symbol of the immutable Divine Light, emphasizes the fact
that the sunlight in itself is colourless and without hue but when it is reflected it
takes the colour of different glasses. A viewer of the different glasses thinks that
light in itself has different colours and he will be lost because from the glasses
arise dualism and plurality. But one can be delivered from perplexity only if he
has his gaze fixed on the Ever-resplendent Source of light. God has given all
human beings two eyes to see things. The two eyes when synchronized see
each object as one. A squint-eyed on the other hand sees everything as double.

RUmI then turns to the realization of tawhid. The Islamic formula of tawhid
(la ilaha illa llah) is comprised of two parts: one part beginning with [a
(not=negation) and the other with illa (except=affirmation). This signifies that
one should start with negating the reality of everything other than God and then
affirm His Absolute Reality. The formula of tawhid has other versions: “there
is no divinity but I” which implicitly means that there cannot be two real “I”s
in existence and one should totally surrender one’s “I” to its origin through
the act of annihilation. Man is made in the image of God which means that
he is a theophany of Divine Names and Attributes. Through undergoing the
two stations of fana’ (annihilation) and baqd’ (subsistence) according to the
sacred tradition (hadith qudsi), God becomes one’s hearing, seeing and other
perfect attributes. This according to Mawlana is the true meaning of tawhid.

Professor Gholamreza Aavani
Iranian Academy of Philosophy

Gholamreza Aavani (born 1943) is an Iranian philosopher and emeritus professor
of philosophy at Shahid Beheshti University in Tehran. A former head of the
Institute for Research in Philosophy, Aavani is a member of the Academy of
Sciencesoflranand asteering committee memberofthe International Federation
of Philosophical Societies. He has also served as the Kenan Rifai Distinguished
Professor of Islamic Studies at Beijing University, China. He received a master's
degreein philosophy from the University of Tehran in 1968 and acquired his Ph.D.
in 1976 from the same university under the supervision of Seyyed Hossein Nasr.
He had been the head of the Institute for Research in Philosophy from the early
1980s until his removal from the office in 2011. He is also a steering committee
member of the International Federation of Philosophical Societies and the first
president of the International Association of Islamic Philosophy.



